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THE TABERNACLE: A NEW CREATION

Biblical Horizons Occasional Paper No.5

by James B. Jordan

This is a background study paper produced as part of the research for my book Touch Not, Taste Not: The 
Mosaic Dietary laws in New Covenant Perspective, to be published by the Institute for Christian 
Economics in 1989. 

The purpose of this paper is to set down in a coherent fashion some observations on some literary structures
in Exodus 25-40, as these parallel the days of creation in Genesis 1. The stimulus for this paper comes from
remarks in Peter J. Kearney, "Creation and Liturgy: The P Redaction of Exodus 25-40," published in 
Zeitschrift fuer die Alttestamentliche Wissenschaft 89 (1977): 375-386. As an orthodox Christian I do not, 
of course, accept the source-documentary speculations that underline Kearney’s investigations of "P, " but 
at the same time his observations on the text are helpful. 

The account of the instructions for the Tabernacle is found in Exodus 25-31. It is organized as seven 
speeches of the Lord, "Then the Lord spoke to Moses, saying, " or some variant of this phrase (25:1, 30:11, 
17, 22, 34; 31:1, 12). Since the Tabernacle is a symbol for the world,1 the commands for its building could 
easily have been connected by God with His original commands in Genesis 1 when the physical world was 
built. I believe that the text gives ample evidence that this is indeed the case, and that the seven speech-
commands of God in Exodus 25-31 correlate with the seven Days of Genesis 1. 

Prima Facie Evidence

The following factors in the text give prima facie credibility to the suggestion. First is the fact of the seven-
fold organization of the material. As I have shown elsewhere, general correlations between Creation Week 
and other series of sevens are to be found in Scripture, and particularly in the Pentateuch (Lev. 23; 24-27; 
Revelation 1-22).2 Thus, we are entitled to examine Exodus 25-31 together with Genesis 1 to see if there 
are indeed parallels. 

Second is the fact that in Genesis 1 we have the phrase, "And God said," and here we have the phrase "the 
Lord said to Moses." Both sequences are organized by statements of Divine fiat. 

Third is the fact that the seventh speech in Exodus (31:12-17) concerns the sabbath, and indeed verse 17 is 
a virtual paraphrase of Genesis 2:2-3: 

And by the seventh day God completed His work which He had done; and He rested on the 
seventh day from all His work which He had done. Then God blessed the seventh day and 
sanctified it, because in it He rested from all His work which God had created and made (Gen. 
2:2-3). 

It is a sign between Me and the sons of Israel forever; for in six days the Lord made heaven and 
earth, but on the seventh day He rested, and was refreshed (Ex. 31:17). 

1 For my thoughts on this, see James B. Jordan, Through New Eyes: Developing a Biblical View of the World (Brentwood, TN: 
Wolgemuth and Hyatt, 1988), pp. 207ff.
2 James B. Jordan, Covenant Sequence in Leviticus and Deuteronomy (Tyler, TX: Institute for Christian Economics, 1989), pp. 38-42.
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Fourth, on the third day, God gathered the waters together and called them seas. The third speech of Exodus
25-31 (30:17-21), concerns the laver of cleansing, and its association with the sea is made explicit in 1 
Kings 7:23, where the Temple's giant "laver" is called a sea. 

Fifth, on the sixth day man was created, and woman as his helper, corresponding to this, in the sixth speech 
of Exodus 25-31 (31:1-11), we have the appointment of Bezalel to oversee the work, and the appointment 
of Oholiab as his helper. 

All of this is prima facie evidence that the commands delivered by God in Exodus 25-31 were deliberately 
intended by God to be understood as a re-creation. From this prima facie evidence we must now look at 
more depth at all seven speeches, to see if the correlations hold up. When we do this we shall find 
additional substantiation. 

Having demonstrated that the theory of a correlation is very likely, we can then "fill in the gaps" by 
allowing the two passages to comment on one another. This is the "pay-off.” It means, for instance, that 
incense has some association with the fifth day. That association is not very clear, but based on the 
correlations, we assume that God does intend us to make such an association. That association may in turn 
shed additional light on other passages of Scripture. 

Rather than separate the discussion that follows, I shall present additional substantiation and suggested 
correlations together. 

Additional Substantiation and Suggested Correlations

Day One (Ex. 25:1--30:10) 

In Genesis 1:1-5 we have the following facts. First God created the heaven, and then the earth. The earth 
was formless, empty, and dark. Days 1-3 in general took care of the problem of formlessness, while days 4-
6 in general took care of the problem of emptiness. On the first day, God created light to take care of the 
problem of darkness. 

When we look at Exodus 25:1--30:10, we find the following: 

1. God's dwelling (Tabernacle), 25:1--27:19 
2. The lamp, 27:20-21. 

3. God's men (priests), 28:1--29:46. 
4. The altar of incense, 30:1-10. 

An examination of section 4, on the altar of incense, brings out a clear association between it and the 
lampstand lights. Exodus 30:7-8: "And Aaron shall burn fragrant incense on it; he shall burn it every 
morning when he trims the lamps, and when Aaron causes the lamps to ascend between the evenings, he 
shall burn incense." The ministration at the altar of incense is thus connected with the ministration of the 
lamp. The lighting of the lamps at evening is expressed by the phrase "cause to ascend,"3 language 
seemingly more appropriate for incense. Additionally, the formation of a cloud of incense above the altar, 
which recapitulates the cloud over Mount Sinai, is to be associated with light. As Meredith G. Kline has 
shown, the creation of light in Genesis 1:3 means that the hovering Spirit of Genesis 1:2 made the cloud 
visible.4 As Duane Spencer has shown, the light of the cloud is the light of the angelic beings that form the 
cloud-court of the Throne.5 Thus, in Genesis 1:2-3, the angels began to shine and give light to the world. 
These same angels formed the Glory Cloud on Mount Sinai, and were symbolized in the Tabernacle both 
by the lights on the lamp and by the cloud of incense above the altar. 

3 Hebrew 'olah, the normal verb for sacrifice. The choice of this verb associates the lighting of the lamps with the burning of the whole
burnt sacrifice, the 'olam.
4 Meredith G. Kline, Images of the Spirit (Grand Rapids: Baker 1980), pp. 13-17,108.
5 Duane E. Spencer, The Shekinah Glory (Fort Worth: Dominion Press, 1989).
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There is an interesting contrast between parts 1 and 3 of this section of Exodus. In part 1, the term used for 
the Tabernacle is "dwelling," while in part 3, the term consistently used is "tent of meeting. " The first term 
emphasizes that the Tabernacle was God's house, and thus a representation of heaven.6 The second term 
emphasizes that the Tabernacle was a place where earthly men could meet with God. Thus "tent of 
meeting" is used in the section describing the investiture and ordination of Aaron and his sons. 

We can see this as playing off of Genesis 1 in two ways. First, God created heaven and earth, and here we 
have the heavenly "dwelling" and the earthly man. Second, the world was formless and empty, and in 
Exodus the design and furniture of the Tabernacle answer to formlessness, while the investiture of Aaron 
and his consecration -- enabling him to enter the Tabernacle -- answer to emptiness. 

In conclusion, we have seen the Exodus 25:1-- 30:10 rather clearly takes its cue from the first day of 
Genesis 1. 

Day Two (Ex. 30:11-16) 

On the second day (Gen. 1:6-8), God created the firmament and separated waters above from waters below.
The firmament --a shell-like expanse of blue --was called "heaven," meaning that it was a visible reminder 
of the highest heaven. The firmament covered the earth.  

Exodus 30:11-16 concerns the subscription of atonement money. Each time the militia of Israel was 
mustered, each man was to bring 1/2 shekel for the Tabernacle's upkeep. This is said to be an atonement 
(covering) and memorial (Ex. 30:16). 

Kearney sees the relation between the two passages in that the firmament separated waters above and 
waters below, while the mustering separated between men above and below the age of twenty (Ex. 30:14). 
This seems rather far-fetched to me. I think the association lies in the idea of covering. The firmament, 
which is an image of heaven, provides a created covering for the earth. Just so, the Tabernacle, another 
image of heaven, provided a redemptive covering (atonement) for humanity. This new heaven- firmament-
Tabernacle was maintained by the mustering tax brought by God's army. 

The creation firmament separated heavenly waters from earthly waters, and thus was a symbolic boundary 
between heaven and earth. Just so, the Tabernacle-heaven separated God from the people. This was terribly 
important, because if the people came face to face with God in their sins, they would be destroyed. Thus, 
the maintenance of a clean (atoned-for) Tabernacle kept up the boundary between God and sinner. 

Additionally, we should add that the firmament-boundary actually symbolized the angelic host as it 
surrounded God's throne, in that the firmament was a picture of the Glory Cloud. Just so, the Tabernacle-
boundary actually symbolized the human host of Israel at it surrounded God's throne (which was placed in 
the midst of the camp, and later in the middle of the land). It was as a mustered host that the army of Israel 
paid atonement for the Tabernacle that symbolized them. It was as a mustered host that they stood 
righteously before God, and fiercely against His enemies. They formed a human firmament. 

Thus, with a few moments’ meditation we are able to see some important correlations between the second 
day of creation and the second speech of Tabernacle-building. 

Day Three (Ex. 30:17-21) 

On the third day God separated land and sea, giving names to each (Gen. 1:9-10). Also, He created plants, 
emphasizing the seeds (reproduction) of the plants (Gen. 1:11-13). 

6 Through New Eyes, p. 207; Hebrews 8:5; 9:23-25.
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The third Tabernacle speech concerns the laver of cleansing (Ex. 30:17-21). As we have seen above, this is 
to be associated with the sea. Now in fact, given its position between that bronze altar (the holy mountain) 
and the Tabernacle doorway (heaven), we should see the laver as the heavenly ocean, not as the earthly one.
Nevertheless, both are oceans, and thus there is analogy as well as diversity. 

Exodus 30:19-21 states that the priests were to wash their hands and feet, cleansing themselves of soil, 
before they entered the "tent of meeting," so that they would not die. The soil cried aloud for judgment 
against humanity during the Old Covenant, so it was important for people to get this curse-prosecuting soil 
off of themselves before getting near to God. More importantly for our purposes, however, is the fact that 
the laver speaks of a new birth. Aaron and his sons had to be "born again" in the laver each time they 
approached the Tabernacle. They had to die to sin and experience resurrection and new birth. 

Look back now at Genesis 1:9. It actually reads that the waters are gathered together and the dry land 
emerges. In my opinion, this can be associated with the rite of Exodus 30:19-21. Aaron and his sons emerge
newly born from the laver. Man is made of soil, so that the emergence of land from water can easily be a 
symbol for the emergence of man from water. The birth of the land out of water is associated with the birth 
of Israel out of water (Moses, infant deliverance from the Nile; Israel's passage through the Red Sea and 
Jordan), and now with Aaron's birth out of the laver. In the New Covenant, of course, it is the water of 
baptism that conducts this symbolic function.  

Day Four (Ex. 30:22-33) 

On the fourth day, God made the great lights and the stars to separate between day and night and to give 
light on the earth (Gen. 1:14-19). 

In Exodus 30:22-33 we have the formula for the creation of the holy anointing oil, and the command that 
everything in the "tent of meeting," and also the priests, are to be anointed therewith. The passage closes 
with the command that this oil is not to be used for any secular purpose on pain of excommunication.  

Kearney points to Psalm 89 as providing the link between these two passages. In verse 20 David is said to 
have been anointed with "holy oil." In verses 36-37, the line of David is said to be like the sun and the 
moon. Thus, anointing with oil seems to be a way of transferring something from the earthly to the 
heavenly realm. 

When we remember that the expression "heaven and earth" can have a sociological meaning, referring to 
rulers and people respectively, we see the association even more clearly.7 The oil for the Tabernacle made it
a heavenly place, and put upon Aaron made him a heavenly person -- a ruler. 

Day Five (Ex. 30:34-38) 

On the fifth day God made the great sea monsters, fishes, and birds (Gen. 1:20-23). These are said to 
swarm. 

Exodus 30:34-38 concerns the prescription for the holy incense. Like the oil it is to be used for no secular 
purpose on pain of excommunication. This is the incense burned on the altar of incense morning and 
evening. 

Kearney can only find a slight association here. The spice onycha (Ex. 30:34) is thought by some to be 
made from a marine mollusk, which would provide a tenuous link with the sea creatures made on the fifth 
day. This is not very persuasive, especially since it is not even clear that onycha came from a sea creature. 

7 Through New Eyes, pp. 161f.; Isaiah 13:13; 34:4.
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Possibly there is an association in the fact that the incense ingredients were ground very small and then 
turned into smoke, which would "swarm" around in the tent as the birds and fish swarm in their 
environments. 

The fifth day is generally the hardest to associate with the other hebdomadal sequences in the Bible.8 It 
seems to me that a useful avenue of approach here is to realize that the sea and its creatures represents the 
Gentiles, while the birds of the heaven are associated with God's heavenly people Israel.9 By associating the
incense with the fifth day, God may have been reminding Israel that all men were to pray to him, so that as 
Malachi 1:11 says, the whole earth will send Him incense. The priests offered incense on behalf of both 
Israel and the nations. The Tabernacle was not only Israel's sanctuary, but was also a microcosm of the 
entire world and thus the center of it. It was thus related both to Israel and to the Gentiles. 

Day Six (Ex. 31:1-11) 

On the sixth day were made land animals, and also man: male and female (Gen. 1:24-31). Genesis 2:7 says 
that God breathed His Spirit into man's clay to bring him to life. Part of man's goal was to beautify the 
Garden (Gen. 2:15). The woman was given as his helper in this.
 
In Exodus 31:1-11 we have the statement that Bezalel is to be the one to make the tent of meeting. He has 
been filled with the Spirit for this purpose (31:3). His task is to beautify the Garden, but the priestly task of 
guarding it is Aaron's. As Adam was given a helper, so Bezalel is given Oholiab to help him. 

The connections here are obvious. We note that the two Adamic functions of guarding and dressing are 
separated here. 

Day Seven (Ex. 31:12-17) 

We have already mentioned the fact that both of these passages end with the sabbath. 

Conclusion 

From this overview, it seems apparent that Exodus 25-31 is indeed organized as a rehearsal of creation 
week. The Tabernacle and its appurtenances and personnel are presented by God as a new creation. This 
being the case, we are invited to consider whether or not other sequences of seven, found in Exodus 25-40, 
may also be intended as recapitulations of creation week. To these we now turn. 

The Dwelling

Exodus 25:1--27:19 are, as we saw, the first section of "Day One" in the commands regarding the 
Tabernacle. This section also has seven paragraphs, and in its own way seems to recapitulate the creation 
account of Genesis 1. 

1.         The Contribution (Ex. 25:1-9) 

All the materials needed for the building of the Tabernacle and the garments are listed here, as is the 
statement that the Tabernacle was to be made according to the pattern God would give them. This correlates

8 See Covenant Sequence, p. 38.
9 See a full discussion of this in James B. Jordan, Touch Not. Taste Not: The Mosaic Dietary Laws in New Covenant Perspective 
(Tyler, TX: Institute for Christian Economics, 1989), chaps. 11 and 12.
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with the first day, for heaven is the pattern for the earth, and on the first day the raw unfinished material for 
the building of the earth was created. 

2.         The Ark (Ex. 25:10-22) 

The cherubic Ark and its mercy seat were heavenly throne and earthly footstool respectively. These were 
the only pieces of furniture in the Holy of Holies. we can associate this with the separation of earth and 
heave by means of the firmament on the second day.

3.         The Table of Showbread (Ex. 25:23-30) 

If our hypothesis is correct, the Table would most likely speak of the land, emergent from water, and the 
bread on the Table would correlate with the plants that were also made on the third day. 

4.         The Lampstand (Ex. 25:31-40) 

The lights of the lamp, especially being seven in number, have long been seen as in part an astral symbol. 
This connects them obviously with the fourth day. The ruling house of David, being suns and moons, are 
also called lamps (2 Sam. 21:17; 1 Ki. 11:36; 15:4). 

5. The Tabernacle Proper (Ex. 26:1-37) 

All the various veils and curtains of the Tabernacle/Tent proper are described here. These shrouds 
replicated the Glory Cloud and symbolized the people of God.10 We have seen the cloud of incense 
associated with the swarming of the fifth day, and this seems to fit that pattern. The series of covers was 
cosmic in scope, with the outermost of dolphin leather representing the Gentile world. This dolphin 
provides a fish connection, as the winged woven cherubim on the innermost curtain point to the birds of the
sky, both fifth-day phenomena. Sea and sky being the extremities of the created cosmos, the curtains 
express the notion that the entire world to its extremities is represented by the Tabernacle-Cosmos. 

6.         The Bronze Altar of Sacrifice (Ex. 27:1-8) 

This was where atonement was made for the sin of man. Man was created on the sixth day. 

7. The Outer Court Hangings (Ex. 27:9-19) 

This was the boundary between God's house and courtyard, where He sat enthroned in sabbath rest, and the
rest of the camp and/or land of Israel. It marked out the space called "holy," and this can be associated with 
the seventh day. 

Aaron's Garments

Following on this "world creation" in Exodus 25-27 is the description of the clothing and consecration of 
Aaron, which rounds out the larger "first day" section (Ex. 25:1--30:10). I have argued elsewhere that the 
material in Leviticus 8, which is parallel to Exodus 29, is desired as a partial recapitulation of Genesis 2, 

10 See James B. Jordan, "From Glory to Glory: Degrees of Value in the Sanctuary." Available from Biblical Horizons, P.O. Box 
132011, Tyler, TX 75713.
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the creation of man.11 Possibly, then, in a general way, the making of the garments (Ex. 28) would 
correspond to man's being made of dust (Gen. 2:7a), and the consecration of Aaron and his sons with oil 
(Ex. 29) would correspond to the spirit's breathing of life into Adam (Gen. 2:7b). For reasons that will 
become clearer as we proceed, and that I discuss in the Appendix at the end of this paper (on Exodus 29 
and Leviticus 8), I believe that this is not the explanation for the literary organization at this point. 

Rather, what is before us in Exodus 25-40 is the Tabernacle as Cosmos, not as Garden. Aaron is presented 
as the generic man of Genesis I, the leader of creation who presides over the "tent of meeting." He is not at 
this point "liturgical man," who functions in the sanctuary, but "cosmic man," who functions in the 
microcosmic world of the Tabernacle. Thus, his garments are presented cosmically, in a series of seven. As 
we saw above, Exodus 28-29 go with the "filling" aspect of the first day, as Exodus 25-27 go with the 
"forming" aspect. 

The instructions regarding how Aaron's garments were to be made has seven sections in Exodus 28. This is 
more obvious in the fulfillment passage, Exodus 39:1-31, where we have the making of Aaron's garments. 
Each short paragraph closes with the statement that the work was done "just as the Lord had commanded 
Moses" (39:1,5,7,21,26,29,31). Given what we have seen thus far, it is inviting to see if this sequence of 
events is also designed to correlate with creation and Tabernacle. 

Meredith G. Kline has shown that Aaron’s garments were a model of the Tabernacle.12 This again 
encourages us to take a look at the sequence of events here. 

Before doing so, let us notice that the sequence is as follows. First there is a general statement that the 
garments were made of certain materials. Then the outermost garment, the ephod, is described. Then the 
robe of blue, over which the ephod lay, is described. Finally the linen undergarments are described. Thus 
the movement is from outside in. This is the reverse of the order found in Exodus 25-27, which commences
with materials, and then moves to Ark (Holy of Holies), then to furniture of the Holy Place, then to the 
Tabernacle proper, then out to the courtyard, and finally the hangings around the court. In other words, the 
Tabernacle is described from the inside out. Meredith Kline has pointed out that Aaron's garments were a 
reverse image of the Tabernacle, so that what was hidden in the Tabernacle was published in the garments.13

1.         Holy Garments (Ex. 28:1-4; 39:1) 

If we are right in our hypothesis, the general statement of Exodus 28:1-4, which simply states what 
garments are to be made and out of what materials, would correlate with the first day of creation. The same 
would be true of the briefer statement in 39:1. Also, this would relate to the extended command for the 
building of the Tabernacle in Exodus 25:1--30:10. Aaron's garments would be like the Tabernacle. 

2.         The Ephod (Ex. 28:5-8: 39:2-5) 

The ephod was the outermost aspect of the garment. It came over both shoulders and down to a girdle 
around the waist. Positioned on each shoulder was an onyx stone, and in the middle of the chest was a 
breastplate. If we are right, then its purpose would correlate with the firmament and the atonement, and 
with the Ark of the covenant, the innermost article in the Tabernacle.  

3.         The Onyx Stones (Ex. 28:9-14; 39:6-7) 

11 Covenant Sequence, pp. 25-28.
12 Images, pp. 42ff.
13 Ibid.
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These were carried on the shoulders of the High Priest, on the ephod. The names of the tribes of Israel were
engraved on them. Does this relate somehow to the emergence of land from the sea, Israel being the land 
born up on the shoulders of the Priest? It is interesting to see some connections between the description of 
the onyx stones and that of the Table of Showbread, which is the "third day" section of Exodus 25-27. The 
bread is to be before God's Face ("show" bread), and the stones are to be "memorials" before God. Also, 
attention is paid to the gold decorations of the Table, and of the golden settings of the stones. 

4. The Breastplate and Stones (Ex. 28:15-30; 39:8-21) 

A square breastplate was attached to the ephod. On its outside were twelve gems, each engraved with the 
name of one of the tribes.  These stones are associated with the rainbow.14 Thus, a further association of 
them with the heavenly lights of the fourth day is not far-fetched. Into the ephod were put the Urim and 
Thummim, "lights and perfections," another association with the lights of the fourth day. 

This is the central paragraph of the seven paragraphs of each treatment of the garments (Ex. 28; 39), and by
far the longest. Kline has pointed out that the breastplate, which was square and contained two oracle 
stones, corresponds to the Holy of Holies, which was cuboid and which contained the two tablets of the 
law.15 In 1 Samuel 14:18-19, the ephod, which was present in the battle with the High Priest, is actually 
called the Ark.16 As we shall see, there is evidence to suggest a chiastic structure to Exodus 28 and 39, in 
addition to a Genesis 1 recapitulation. 

5. The Robe of the Ephod (Ex. 28:31-35: 39:22-26) 

The fact that the robe was open at the top "like a coat of mail" (28:32; 39:23) may associate it with the 
armored fish of the sea.17 

6. Linen Garments (Ex. 28:39-43: 39:27-29) 

The linen garments are the underwear of the outfit. They correlate to the nakedness of Adam and Eve when 
they were first created. They are not the "garments of glory and beauty," which were put on top of them 
(Ex. 28:40). Aaron wore only linen on the Day of Atonement when he went into the Holy of Holies -- 
naked before God. 

In Exodus 28, the linen garments take seventh rather than sixth position. I believe that this is because the 
linen garments next to Aaron's skin, his innermost clothing, correspond to the linen garments that 
surrounded the Tabernacle courtyard as its outermost garments. Thus, the correlation between Exodus 25-
27 (Tabernacle) and Exodus 28 (garments) is informing the order here. Just as the linen curtains of the 
Tabernacle courtyard set up a (sabbatical) separation between sinful humanity and God's house, so Aaron's 
linen garments set up a separation between sinful Aaron and the holy office his outer garments signify. The 
holy blue robe and most holy ephod were not worn in contact with Aaron's defiled flesh. 

7. The Holy Crown (Ex. 28:36-38; 39:30-31) 

In Exodus 28, the crown is in sixth position, and is there associated with restored humanity and with 
Aaron's work of bearing away iniquity. 

14 Through New Eyes, pp. 76-77.
15 Images, p. 45n.
16 Through New Eves, p. 14.
17 Touch Not. Taste Not, chap. 11.
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In Exodus 39, it is in sabbath position. The crown, with its engraved "Holy to the Lord," would correlate 
with the sabbath as the time of rest in holiness. Rest in God is the crown of human endeavor. 

Conclusions 

I must admit that the attempt to correlate Aaron's vestments with the seven days of Genesis 1 is not as 
successful as the correlations we saw in the overall passage Exodus 25:1--31:17. Nevertheless, it seems to 
me that some correlations do seem indicated, and thus more research and reflection, rather than a dismissal 
of the hypothesis, is warranted. 

I think we can also notice a chiastic order of presentation in Exodus 28 and 39, to wit: 

A. The Holy Garments 
B. The Ephod: general outer garment 

C. The Onyx stones 
D. The Breastplate 

C ' The Robe of the Ephod 
B' The Crown; or the Linen Undergarments 

A' The Linen Undergarments; or the Crown 

A. In Exodus 28, [A] has to do with general statements regarding the garments,-as a whole and as they 
apply to the sons of Aaron. In Exodus 39, [A] has to do with the overall structure of the man: his garments 
and his crown. 

B. In Exodus 28, [B] has to do with the ephod as a whole. The crown is related to the ephod. In Exodus 39, 
[B] has to do with the two garments that are either side of the robe of the ephod: the outer ephod and the 
inner undergarments.  

C. In both passages, [C] moves in toward the center of attention, the breastplate. The onyx stones are at the 
top of the ephod, and the bells and pomegranates are at the bottom of it. 

D. In both passages, [D] is by far the longest section, and deals with the article of greatest interest (and 
mystery): the breastplate with its oracles and gems. 

The Erection of the Tabernacle

Let us turn now to the description of the erection of the Tabernacle in Exodus 40:18-33. We find that it has 
seven sections, each of which ends with the formula "just as the Lord had commanded Moses" (Ex. 40:19, 
21, 23, 25, 27, 29, 32), followed by an eighth section (v. 33), which ends with the phrase "Thus Moses 
completed the work." Exactly this same sequence of eight is found in Exodus 36:8--38:20, where the 
building of the Tabernacle is described. In that section, however, we do not have the clear discourse 
markers that we find in Exodus 40. 

The idea of a seventh turning into an eighth by extension is also found in Leviticus 23,18 and also 
interestingly in Revelation 17:11. Thus, perhaps we are to pair Laver and Court in seventh position here. It 
is also possible that since the description of the building of the Tabernacle comes after the fall and 
redemption of Israel (Ex. 32-34), that an "eighth day" or "new creation" theme is implied by the shift from 
hebdomadal to octadic organization. 

This series builds on what we have seen already, as follows: 

18 See Covenant Sequence, p. 38.
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1.         Tabernacle and Tent (Ex. 40:18-19: 36:8-38) 

This is the fundamental "creation of heavens and earth. " 

2.         The Ark (Ex. 40:20-21; 37:1-9) 

We have seen the Ark in this position already (in the Exodus 25- 27) sequence. It becomes a bit clearer 
here, since the Veil is also set up to wall off the Ark. This is one of the three "firmament boundaries" of the 
Tabernacle complex. (The other two are at the door of the Tabernacle, and at the door of the courtyard.) 

3.         The Table of Showbread (Ex. 40:22-23; 37:10-16) 

Again, the Table had this position in the Exodus 25-27 sequence 

4.         The Lampstand (Ex. 40:24-25; 37:17-24) 

The lamp, associated with the heavenly bodies, had this position in the Exodus 25-27 sequence. 

5.         The Altar of Incense (Ex. 40:26-27; 37:25-29) 

We notice that the incense itself occupied fifth position in the larger Exodus 25-31 sequence. Here in 
Exodus 40, not only is the altar set up, but Moses is said to have burned incense on it. 

6.         The Second Veil and Bronze Altar (Ex. 40:28-29; 38:1-7) 

The altar of sacrifice occupied this position in the Exodus 25-27 sequence, being the place where man is 
atoned for. 

7.         The Laver (Ex. 40:30-32: 38:8) 

In Exodus 38:8, the laver seems to be joined with the altar. If we joined the laver with the altar, we would 
have two things associated with man (sixth day). Then the court would be in the seventh position, as in the 
Exodus 25-27 sequence. In Exodus 40:30-32, however, the laver is clearly given a separate status by means
of a discourse marker. Thus, bearing in mind the "fuzzy edges" and "ambiguity" that is involved, it seems 
equally possible to link the laver with the court, joining seventh and eighth positions. 

Let us assume that the laver here occupies the sabbath position. Exodus 40:31-32 states that the laver was 
for the washing of hands and feet in order that the priests might have access to God. God being enthroned 
in sabbath in the Tabernacle, the association seems clear enough. 

8.         The Court (Ex. 40:33; 38:9-20) 

This is an eighth section that completes the erection of the Tabernacle, and ends with the phrase, "Thus 
Moses completed the work. " The court occupied the seventh position in the Exodus 25-27 sequence. 
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One Two Three Four Five Six Seven 

Ex.25-31 Tabernacle Atonement Laver oil Incense Workers Sabbath 

Ex.25-27 Contribution Ark Table Lamp Tabernacle Altar Court 

Ex.40 Tabernacle Ark Table Lamp Incense Altar Laver/Court

Ex.28 Garments Ephod Onyx Breastplate Robe Crown Linen 

Ex.39 Garments Ephod Onyx Breastplate Robe Linen Crown 

The Tabernacle as Cosmos

We are accustomed rightly to think of the Tabernacle as the liturgical center and sanctuary of Israel. The 
Bible in Genesis 1- 2 shows us the world in three environments: world, land, and sanctuary, and we 
associate the Tabernacle with the sanctuary. This is all very true, but the present study shows that is it not 
the only perspective on the matter. 

Exodus 25-40, in its use of Genesis 1, causes us to see the Tabernacle not as sanctuary but as cosmos. It is 
not the liturgical but the cosmic dimensions of the Tabernacle that are in focus here. In Leviticus 1-7 we 
move into a consideration of the liturgical dimensions of the Tabernacle; that is, we move into Genesis 2 
("The Lord God planted a garden in Eden"). As the Appendix to the present paper shows, it is the difference
between the cosmic and the liturgical dimensions of the Tabernacle that accounts for the differences in how 
the ordination of the High Priest is described in Exodus 29 and Leviticus 8. 

We can say it another way: Exodus 25-40 has to do with loyalty to God (first commandment) rather than 
with access to God (second commandment), the latter being the concern of Leviticus 1-16.19

Accordingly, the "fall of man" portrayed in Exodus 32 is to be related to covenantal idolatry and has cosmic
proportions, while the "fall" portrayed in Leviticus 10 is to be related to liturgical idolatry and has 
implications for the sanctuary.
  
It is a commonplace to note that such ancient Jews as Philo and Josephus understood the Tabernacle as 
having a cosmic design. I have shown in Through New Eyes that the Bible also teaches this directly (p. 
207). Josephus specifically associated the lampstand with the stars, and also the High Priest's breastplate.20 
It was not my purpose as I began this study to vindicate this observation, but in fact the association of 
lampstand and breastplate with the fourth day of creation does support the ancient opinion, and perhaps 
shows how these men came to this conclusion. 

At this point, I believe the present study can be a corrective to some observations of Joseph Blenkinsopp, 
"The Structure of P," in Catholic Biblical Quarterly 38 (1976):275-292. Blenkinsopp notices that the phrase
"thus they finished [Heb. kalah] the work'” or its equivalent occurs three times in "p": 

Genesis 2:1, 2 Creation of the world 
Exodus 39:32; 40:33 Building of the Tabernacle 
Joshua 19:51 Division of the land 

Based on this observation, Blenkinsopp sees in "p" a structured discussion of the creation and ordering of 
the cosmos: world-sanctuary-land. 

19 And within Leviticus 1-16, as I show in Covenant Sequence, pp. 18ff., chapters 1-7 focus again more on the first commandment, 
while chapters 8-16 focus more on the second.
20 Antiquities 3:6:7; 3:7:7; Jewish War 5:5:5.
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The problem with his observation is that, being committed to the gnostic documentary hypothesis, he 
overlooks that exactly the same language is used for the completion of the Temple (1 Ki. 6:9, 14; 2 Chron. 
7:11). The equivalent term shalam is used in 1 Kings 7:51 and 9:25 with identically the same effect.21 
Moreover, the building of the Temple and the establishment of a king is clearly the climax of the conquest 
of the land that began with Abraham a thousand years earlier. This makes more sense in terms of Genesis 1-
2, for there we have the order world-land-garden (Gen. 2:8, "And the Lord God planted a garden toward the
east, in Eden," so the land already existed before the garden was planted). 

Now that we see that the focus of attention in Exodus 25-40 is not on Tabernacle as sanctuary but rather 
Tabernacle as cosmos, we can correct Blenkinsopp's thesis. The completion of all things in Genesis 2:1-2 
includes land and sanctuary, since Genesis 2 took place on the sixth day. Blenkinsopp , s commitment to the
documentary hypothesis blinds him to this fact. The world of creation was destroyed in the Flood. The 
following order applies: 

Genesis 1 Creation of world 
Genesis 2 Creation of land 
Genesis 2 Creation of garden sanctuary 
Genesis 3 Fall of Adam: loss of sanctuary
Genesis 4 Fall of Cain: loss of land 
Genesis 6 Fall of Sethites: loss of world 

The rebuilding of the cosmos comes after the Flood. With the Noahic Covenant, the world is rebuilt. With 
the Abrahamic Covenant, the land is set aside, though not fully possessed. With the Mosaic Covenant the 
sanctuary is set aside, but again not fully established. 

The rebuilt world of the Noahic Covenant falls into sin at the Tower of Babel, which corrupts the seventy 
nations of Genesis 10. Rather than destroy the world, however, God sustained it with the Melchizedekal 
(Noahic) priesthood. Nevertheless, it appears that the cosmos was not regarded as fully rebuilt. It is here 
that the cosmic aspects of the exodus come into play. The Tabernacle forms that new cosmos. The seventy 
elders of Israel replace the seventy fallen nations of the world (Num. 11:24). Both of these are 
microcosmic, but no less real for that reason. This reality portrays for us the way in which the Church is the
true microcosmic replacement for the fallen world. The Church is not only sanctuary, but also the alpha 
form of the total Kingdom 

Thus, the order is as follows: 

Noahic Covenant Shadow rebuilding of world 
Abrahamic Covenant Shadow rebuilding of land 
Mosaic Covenant Shadow rebuilding of sanctuary 

Exodus 39:32; 40:33 Full rebuilding of cosmos 
Joshua 19:49,51 Full rebuilding of land 
1 Kings 9:25 Full rebuilding of sanctuary 

In conclusion, the rebuilding of the world began with Noah, and climaxes with the Tabernacle, which is a 
microcosm. In a sense, the entire period from Noah to Tabernacle is an extended application of Genesis 1, 
as we move from formlessness to structure in the world, as Abraham and his seed are set up as stars (light) 
for the nations, and as they multiply and fill the world. The climax of this process comes when it is all 
pulled together into the national and symbolic organization portrayed in Exodus 19-40. 

From here we naturally move to rebuilding the land. Israel is organized as a camp, which conquers the land,
and which is then extended over the land. Eden Camp becomes Eden Land. 

21 The use of shalam rather than kalah at these points is probably to be understood in theological association with Solomon's name, 
which entails the same Hebrew word.
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From there it is the rebuilding of the sanctuary that is in view. As the camp was a shadow form of the land, 
so the Tabernacle was a shadow form of the Temple. When the time was right for a permanent Adam to 
build the Temple, the sanctuary was completed.  

We noted above that there are two Adams in connection with the sanctuary. The primordial Adam was to 
dress and guard the Garden of Eden. In the Tabernacle, Bezalel and his help-meet Oholiab were the 
dressers (builders, beautifiers), while Aaron and his helpmeets (sons and Levites) were the guardians. 

With the Tabernacle, one-half of the Adamic function was made institutional and permanent: the guarding 
aspect. This aspect is pre-eminent. To understand the institution of the king in Israel, and his relation to the 
Temple, we have to see that the king is a new but permanent Bezalel. He is the other half of the Adamic 
manifestation. Like Bezalel, David organized for and Solomon built the Temple. Like Bezalel, Solomon 
was given "wisdom" from the Spirit. Throughout later Israelite history, it would be the kings who would 
continue the Bezalel-Adamic function of repairing the Temple. The twin pillars at the door of the Temple 
spoke of king and priest, Bezalel and Aaron.22 

A comprehensive outline of Exodus 25-40 follows: 

22 For a full discussion, see James B. Jordan, "Thoughts on Jachin and Boaz." Available from Biblical 
Horizons, P.O. Box 132011, Tyler, TX 75713.
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ONE: GOD'S INITIATION: The Command for the Building of the Tabernacle and Personnel (Ex. 25-31) 

I. Day One: Heaven and earth made, formed, people, and lightened (Ex.25:1--30:10) 

A. The Tabernacle (Ex. 25-27) 
1. The contribution (25:1-9) 
2. The Ark (25:10-22) 
3. The Table (25:23-30) 
4. The Lamp (25:31-20) 
5. The Tabernacle (26) 
6. The Altar (27:1-8) 
7. The Court (27:9-19) 

B. The Lamp (27:20-21) 

C. The Priests (Ex. 28-29) 
Dressed (28): 

1. Holy Garments (28:1-4) 
2. The Ephod (28:5-8) 
3. The Onyx Stones (28:9-14) 
4. The Breastplate (28:15-30) 
5. The Robe (28:31-35) 
6. The Crown (28:36-38) 
7. The Linen Garments (28:39-43) 

Consecrated (29): 
1-3, Materials 
4, Washing of Aaron and sons 
5-6, Investiture of Aaron 
7, Anointing of Aaron 
8-9, Investiture of sons 
10-14, Bull as Purification Offering 
15-18, Ram as Whole Burnt Offering 
19-28, Ram as Consecration Peace Offering 

20, blood on ears, thumb, toe 
21, anointing of garments 

29-30, Law of garments of High Priest 
31-34, Eating of Consecration Peace Offering 
35-37, Seven Days of consecration 

D. The Altar of Incense (30:1-10) 

II. Day Two: Atonement (Ex. 30:11-16) 

III. Day Three: Laver (Ex. 30:17-21) 

IV. Day Four: oil (Ex. 30:22-33) 

V. Day Five: Incense (Ex. 30:34-38) 

VI. Day six: Workers (Ex. 31:1-11 

VII. Day Seven: Sabbath (Ex. 31:12-17) 
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TWO: TRANSITION: The Fall and Redemption of Israel, after their New creation (Ex. 32-34) 

THREE: OBEDIENCE: The Building of the Tabernacle (Ex. 35-39) 

I. The Call to the Work (35:1--36:7) 

A. Sabbath (35:1-3) 

B. Call for Offerings (35:4-9) 

C. Call for Artisans (35:10-19) 

D. Offerings (35:20-39) 

E. Artisans (35:40--36:1) 

F. Offerings Superabundant (36:2-7) 

II. The Building of the Tabernacle (Ex. 36:8--38:31) 

A. The Work (36:8--38:20) 
1. The Tabernacle (36:8-38) 
2. The Ark (37:1-9) 
3. The Table (37:10-16) 
4. The lamp (37:17-24) 
5. The Incense Altar (37:25-29) 
6. The Altar (38:1-7) 
7. The laver (38:8) 
8. The Court (38:9-20) 

B. Summary of Contribution (38:21-31)
 
III. The Garments (Ex. 39:1-31) 

1. Holy Garments (39:1) 
2. The Ephod (39:2-5) 
3. The Onyx Stones (39:6-7) 
4. The Breastplate (39:8-21) 
5. The Robe (39:22-26) 
6. The Linen Garments (39:27-29) 
7. The Crown (39:30-31) 

FOUR: EVALUATION: The Completed Work Judged by Moses (Ex. 39:32-43) 
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FIVE: CONTINUATION: The Tabernacle Set UP and Inhabited (Ex. 40) 

I. God's Command (40:1-16) 

II. Erection (40:17-33) 

1. The Tabernacle (40:18-19) 
2. The Ark (40:20-21) 
3. The Table (40:22-23) 
4. The Lamp (40:24-25) 
5. The Incense Altar (40:26-27) 
6. The Altar (40:28-29) 
7. The Laver (40:30-32) 
8. The Court (40:33) 

III. Inhabitation (40:34-38) 

Appendix: Exodus 29 and Leviticus 8

As I pointed out in Covenant Sequence in Leviticus and Deuteronomy, pp. 26ff., the noteworthy events in 
Genesis 2 are these: 

1. Formation of Adam (v. 7a) 
2. Spirit's quickening of Adam (v. 7b) 
3. Creation of the Garden-sanctuary (v. 8) 
4. Establishment of Adam as guard (v. 15) 
5. Creation of helper fit for Adam (v. 18) 
6. Bringing of animals to Adam (v. 19) 
7. A command to obey on pain of death (v. 17) 

In Covenant Sequence I show that all of these elements are present in Leviticus 8. Not all are present in 
Exodus 29, however. 

Exodus 29: 
1-3, Materials [Lev. 8:1-5] 
4, Washing of Aaron and sons [Lev. 8:6] 
5-6, Investiture of Aaron [Lev. 8:7-8] (1. Formation) 
[Lev. 8:10-11, Anointing of Tabernacle and Altar (3. Garden)] 
7, Anointing of Aaron [Lev. 8:12] (2. Quickening)
8-9, Investiture of sons [Lev. 8:13] (5. Helpers) 
10-14, Bull as Purification Offering [Lev.8:14-17] (6. Animals) 
15-18, Ram as Whole Burnt Offering [Lev. 8:18-21] 
19-28, Ram as Consecration Peace Offering [Lev. 8:22-30] 
20, blood on ears, thumb, toe [Lev. 8:23-24] 
21, anointing of garments [Lev. 8:30] 
29-30, Law of garments of High Priest 
31-34, Eating of Consecration Peace Offering [Lev. 8:31-32] 
35-37, Seven Days of consecration [Lev. 8:33-36, guard for seven 

days on pain of death (4. Guard; 7. Test)] 

The comparison indicates that Leviticus 8 is much more clearly concerned with Genesis 2 than is Exodus 
29. Nevertheless, the motif of the creation of a new Adam to watch over the Tabernacle is present in 
Exodus 29. In accordance with our hypothesis, Exodus 25-40 is mainly concerned with Genesis 1, while 
Leviticus is concerned with Genesis 2-3. If we look at the account of the creation of humanity in Genesis 
1:26-28, we find that the elements present in Exodus 29 are present there, to wit: 
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1. Creation of man (Formation).  
2. As God's image (Quickening).  
5. Male and Female (Helpers). 
6. Dominion over animals (Animals).  

The other elements (3. Garden, 4. Guarding, 7. Test) are not found in Genesis I, but only in Genesis 2. 

This leads us again to the idea that Exodus 25-40 is designed as a re-creation of the world, and not simply 
of the sanctuary. The High Priest is portrayed not simply as guardian of the sanctuary, but of the entire 
world. It is only when we move into Leviticus that the focus sharpens to the Tabernacle as sanctuary. Thus: 

Exodus Tabernacle as World High Priest as Adam over World 

Leviticus Tabernacle as Sanctuary High Priest as Adam over Sanctuary 

We can refine this paradigm further by noticing that only Leviticus 1-10 concern the sanctuary proper. 
Chapters 11-16 shift attention to the holiness of the home, while chapters 17-22 shift to the holiness of 
camp and land. For a full explanation of this, chapter 2 of Covenant Sequence can be consulted, and 
chapters 6 and 19 of Touch Not, Taste Not. Both of these later sections in Leviticus climax with discussions
of the priests and the High Priest (Lev. 16, 21-22). Thus, the High Priest is presented as ultimate Adam over
both home and land as well. (And note that the land is cleansed when the High Priest dies; Num. 35:28; 
Num. 20:22- -21:3; Josh. 24:33.) 

The fact that the High Priest of Israel is spiritual ruler of the world is seen in Ezekiel 28, where the "King" 
of Tyre is identified as Israel's High Priest. It is also seen in Revelation, where Jerusalem is portrayed as the
center of the world (Rev. 18). 

Thus, in general the Bible portrays the High Priest as spiritual ruler and priest-guardian of all three zones of
creation (garden, land, world) in both aspects of each: 

The Sanctuary Proper (center of the Garden) 
The Sanctuary Courtyard 

The Home 
The Land 

The Believing Gentile world 
The Unbelieving Gentile world 

In terms of this, one dimension of the organization of Exodus-Leviticus seems to be: 

Exodus 25-40 Tabernacle as World High Priest as Adam over World 

Leviticus 1-10 Tabernacle as Sanctuary High Priest as Adam over sanctuary23 

Leviticus 11-16 Tabernacle as Home High Priest as Adam over Home 

Leviticus 17-22 Tabernacle as Land High Priest as Adam over Land 

All of this finds its final fulfillment, of course, in Jesus Christ. 

23 In Numbers 8, Aaron is seen presiding also over the Levites As the priests were concerned with the central aspect of the sanctuary, 
the Tabernacle, so the Levites guarded the sanctuary courtyard. Thus, the High Priest is portrayed as ruler of both aspects of the 
sanctuary. 
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